Chapter Two
1700s-1800s

I. After the Need for Gunpowder Wanes, Judge Phillips Builds a Paper Mill

“...the lean, shrewd, nervous Yankee type...”
—Van Wyck Brooks, The Flowering of New England (1936)

Among those loyal to him and his family, Judge Phillips was mythologized as having had
a hands-on role in the gunpowder mill. On June 7, 1878, during celebrations honoring the one-
hundredth anniversary of the founding of P.A., in a story
published in the Boston Post, the Rev. Alexander McKenzie, a
P.A. graduate (class of 1855), claimed that Judge Phillips had
worked in the gunpowder mill “from morning to night in his
farmer’s frock with his neighbors.” But of course millworkers
had not been his neighbors; they could not have afforded to
live near his mansion on Andover Hill, also known as
Academy Hill. Nor had he ever been a farmer. Described by
the Rev. Bentley as “of a slender form” and “not engaging,”!
he was and always had been an entrepreneur, seizing business
opportunities that presented themselves.2 And when the
Revolutionary War ended in 1783, and the demand for
gunpowder waned, Judge Phillips decided that paper-making
would be his next concern. P.A., in only its fifth year of

The Rev. William Bentley. operation, would continue to compete for his attention.
Owners of paper mills built earlier in America were men of
wealth. They needed to be, because of the capital necessary to begin such an enterprise in the
colonies. John Hancock’s rich uncle, Thomas Hancock (1703-1764), was co-proprietor of the
first paper mill in Massachusetts, erected in 1730 in a part of Dorchester that is now part of the
town of Milton. But later paper-makers like Judge Phillips needed more than capital to be
successful, because there had begun to be significant competition.

Thanks to Judge Phillips’s other essential asset, namely, his political connections, the
printers for the Commonwealth of Massachusetts reportedly promised him they would yearly
buy at least £1200 of his product. Even before he started, he was said to have had other good
prospects in Boston, as well as Cambridge and Salem.3 But it took a long time for the paper mill
to get established. Thomas Hancock had previously been a bookseller and stationer; he had
knowledge about imported paper from England. Judge Phillips knew no more about paper-
making than he’d known about gunpowder-making at the start of that enterprise. If he had, he
would not have thought paper-making could be safely accomplished in the same mill where
gunpowder was still being made.

The townspeople surely hadn’t forgotten the gunpowder mill’s first explosion when, on
August 25, 1784, a second explosion occurred, without loss of life, but that was probably just




luck. Five years later, the dual usage was still going on, as evidenced by a letter written by
Thomas Houghton (1730-1800), a British emigré who had been hired by Judge Phillips to
establish the mill because of his paper-making experience back in his home country.# On June
16, 1789, Houghton wrote: “I did not imagine, I could not imagine, such an engagement.”>
Nearly half a year later, on November 5, 1789, when George Washington visited Andover while
he was making his first presidential tour, gunpowder was still being produced in the facility,
while paper-making continued to be only a work in progress. It isn’t known if Washington visited
the mill, either inside, outside, or both. If so, he didn’t mention it in his diary entry for the day,
although he was complimentary about Andover in general, calling it “well cultivated” and
“beautiful.” He must not have stayed long. After he and Judge Phillips breakfasted together at
Andover’s Abbot’s Tavern, they rode to Lexington, where he “viewed the Spot on which the first
blood was spilt in the dispute with great Britain on the 19th. of April 1775.”6
Around six months after the president’s visit, in the summer of 1790, the paper-making
part of the mill was at last up and running, and the Rev. Bentley noted in his diary that as
Andover’s economic-growth potential increased, he had “observed the jealousy of [other]
Parishes.”” Not too far away, in
Pawtucket, Rhode Island, Samuel Slater
founded his textile mill in 1793, and
soon enough the image of a mill came to
symbolize America’s industrial might.
“In Van Wyck Brooks’s words: “Every
village with a waterfall set up a textile-
mill or a paper-mill, a shoe-factory or an
iron-foundry.”8 Andover’s paper-making
mill struggled to become a viable
business entity, however. Uneven
quality was one of its problems. As the
Rev. Bentley wrote of the two types of
paper the mill was producing: “The
Essex Mills in Andover have already
become negligent of their common
writing paper, tho’ they are said to
produce good printing paper.”® A couple
of years later, the minister repeated his
more positive observations about the
town, echoing some of what Washington had commented on. (“The situation of Andover being
elevated there are fine prospects from its hills, & the view of town is opened in every part, &
beautifully diversified.”) And some of which he had not. (“There are seven bridges over the
Shawshin... There is not much fishing in this river, which is obstructed by the Mills upon it. I
saw some children with scoop nets amusing themselves upon it.”’10) He must have been referring
not only to the paper-making mill but also to the saw mill and grist mill in Frye Village.
Finally, in 1795, the paper-making venture became profitable, and that was the condition

of the partnership Judge Phillips had promised to bestow on Houghton. Remarkably, though, part
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of the mill was still being used for making gunpowder. Houghton had been worried all along
about a “misfortune by fire.”!! On October 17, 1796, it came to pass: a third explosion occurred,
killing two men. An epitaph on a gravestone in the South Parish cemetery gives the name of one
victim, David Hall, his age, “32 years & 8 months,” and mourns his “sudden swift remove,/From
earth and all enjoyments here; When Christ commands, we must obey/Without a murmur or a
tear.”12 It took more two years, but gunpowder manufacturing was at last discontinued in
Andover.

It isn’t possible to know what this particular paper mill looked like, but architectural-
historian Bryant Franklin Tolles Jr., in his analysis of early New England textile-mill
architecture, gives a likely description.!3 Based on that, |
can picture a wooden rectangle one or two stories high
with a gambrel or pitched roof, and small-paned
windows, and its internal structure reminiscent of the
maritime-building traditions whose ships had provided
New England with so much of its early wealth. Shortly
after 1810, Tolles writes, the wooden form advanced to a
structure of stone, rubble, or brick masonry, often topped
by a clock tower whose bell was designed to strike the
hours of the workday. At that point, textiles were starting
to become New England’s chief source of wealth and
native-born laborers were being employed to work the
deafening looms. The immigrant textile-mill laborers
had not yet begun to arrive and be recognized as a
population right in their midst that the missionaries
needed to convert.

On February 10, 1802, Judge Phillips died. Two
days later, the Rev. Bentley reflected: “His political
influence with the majority in Andover has long been
lost.”14 If so, that was all the more reason for him to
want to be well remembered by the citizenry. But he
wasn’t going simply to give them a gift. That was not a
Calvinist’s way. Instead, he provided money for the distribution of “pious” books among the
town’s “poor and pious Christians.” He bequeathed some of it through P.A., specifically a part of
the interest on £1000. He gave £3000 directly to the town for the same purpose.!> The will
named well-known titles for the give-away, for example, Westminster Assembly’s Shorter
Catechism, Philip Doddridge’s A Plain and Serious Address to the Master of a Family on Family
Religion, Doddridge’s Sermons on the Religious Education of Children, William Law’s Serious
Call to a Devout and Holy Life, and John Mason’s Treatise on Self Knowledge. According to the
will, the books could also be distributed outside Andover, “among the inhabitants of new towns
and plantations, or other places, where the means of religious knowledge and instruction are but
sparingly enjoyed.”!6 Never mind that the Rev. Bentley thought the Westminster Shorter
Catechism was “not only utterly unintelligible to children but to most adults.”!7 It was a nod to
saving the world, albeit one nearby locality at a time.

Philip Doddridge.



Pearson was one of the will’s witnesses, as were some other people who had been
involved in the formation of the Massachusetts Society for Promoting Christian Knowledge. So
was Judge Phillips’s elder son, John Phillips (1776-1820).18 (His younger son, yet another
Samuel Phillips, had died in his fourteenth year in 1796.) After his father’s death, John Phillips
had become a partner in the paper mill. As business partners go, he was not an ideal choice.
While at Harvard, he had received from Dad a letter addressing his profligate ways. “[M]y dear
child,” Judge Phillips wrote, “you will remember, that every other acquirement will be
ineffectual, without the government of the temper; and that the longer this is delayed, the more
difficult will be the attainment.”!® (Emphasis his.) Alas, he did not reform his ways. In 1809, he
was insolvent, leading the Rev. Bentley to tsk in his diary: “... it was thought there was no end to
his money. He has been very irregular in his habits & this is the true cause of his sufferings”—his
suffering and that of others, since, “by his failure he has involved many in great embarrassment,”
owing someone in Salem “many thousands of dollars and this is but a part of sustained losses”
among residents of that city. The Rev. Bentley predicted that Andoverites would, likewise,
“receive a heavy shock, as the credit of the family had given him great opportunities to take
advantages of the credulity” of Andover residents, t00.20 But his insolvency may also have been
because, two years earlier, Pearson had persuaded him (and the Judge’s widow, Phoebe Foxcroft
Phillips) to donate substantial funds to the founding of what would become the missionary
factory of this project’s title.

I1. Vengeance, Ambition, and Wounded Pride Begets the Seminary

The known desertion of Pearson from Camb., under disappointment, & the want of harmony
between the Theological interests at Camb. & And., it is expected will occasion some serious
embarrassments to the new institution.

—The Rev. William Bentley’s Diary, December 19, 1807

Like Judge Phillips, Pearson had friends in high
places—not as high as the Judge’s, but as high as a
sympathetic minister in a prominent pulpit: that is,
Jedidiah Morse (1761-1826). Born in Woodstock,
Connecticut, Morse, a “rigid, unlovable man,”2! went to
Yale. In 1783, to finance his final college year’s
expenses, he started a “Day School of 22 Young Misses”
in New Haven.22 Having to teach geography without a
text-book was difficult, he had discovered, so he created
his own in manuscript form, which the students copied
out. Seeing there was a need for one written by an
American, Englishmen’s accounts being the only ones
available at the time, he enlarged his manuscript and had

3 VAR et it printed in 1784 while studying theology with Jonathan
Page from Jedidiah Morse, Geography Edwards Jr. (1845-1801), son of the Sinners in the
Made Easy. Hands of an Angry God Edwards. This became the
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contemporary sounding Geography Made Easy, which is acknowledged to be the first geography
textbook printed in the United States. In 1786, he and David Daggett, a New Haven attorney,
debated the question of whether sumptuary laws ought to be established in the United States.
Morse took the affirmative side, and his position was printed along with Daggett’s opposing
argument in the New Haven Gazette and Connecticut Magazine. In this debate’s format, unlike
that of the Harvard graduating class debate in which Pearson participated, each man must have
been personally convinced of his views on the subject. According to historian Linzy A. Brekke,
the event marked Morse’s first appearance as a political advocate and his first public
announcement of his social and political views.23

In 1789, Morse, who was by then ordained,
became pastor of the First Congregational Church
in Charlestown, formerly part of Boston, and
published a second book, American Geography. 1t
was reprinted widely, and when Yale adopted it for
its curriculum, that made his reputation. He went
on to publish more geographies, including The
American Universal Geography in 1793. Years
later, his son S.F.B. (Samuel Finley Breese) Morse,
who was called Finley by the family, was
nicknamed “Geography” when he got to Yale. But
geography wasn’t just the study of physical
features in that period. Through his books, the Rev.
Morse advocated political positions and imparted
specious theories; so did other geographers who
followed him, including his contemporary,
Nathaniel Dwight, who went so far as to propound
the religious and moral virtues of studying
geography in his book A Short But Comprehensive
System of The Geography of the World (1806).24

The Rev. Morse, according to his biographer
Richard J. Moss, was an old-fashioned sight: “His
powdered hair, knee-breeches, silver-buckled shoes with a high shine, and the odd gloves with
the fingers cut off contrasted sharply with the dress of the day.”25 On July 9, 1799, likely dressed
in that manner, he delivered an address to the incoming students at P.A., one of whom was eight-
year-old Finley. The Rev. Morse told the students he was worried about their reading, since
books “have been poured into our country by thousands, and circulated with much art and
industry among young people ... which are replete with concealed, but deadly poison to your
principles and morals.”26

A typewritten narrative in the Morse Family vertical file in the archives at P.A. says
Finley was shortly homesick and returned home, reentering the school in 1802. A member of his
original class who did not retreat was P.A.’s first indigenous student, ten-year-old Levi Konkapot
(spelled “Konkepot™ in the P.A. catalog).2” The Massachusetts government had decreed that he
should get an education and paid for that to happen at P.A. for three years.28 The reason? So that

Jedidiah Morse by S.F.B. Morse. Yale
University Art Gallery.



he might be “the more extensively useful among his tribe and Nation,” which was the
Ousatonuck or Stockbridge nation.2? It isn’t known if he did become “useful”—a word uttered
and written frequently in Calvinist circles in the nineteenth century and well beyond. Mexican
novelist and essayist Carlos Fuentes (1928-2012) once facetiously wrote: “I... became the
original Mexican Calvinist: an invisible taskmaster called Puritanical Duty shadows my every
footstep! I shall not deserve anything unless I work relentlessly for it, with iron discipline, day
after day. Sloth is sin, and if I do not sit at my typewriter every day at 8 a.m for a working day of
seven to eight hours, I will surely go to hell.”30
By those lights, the Rev. Morse wasn’t going anywhere

near hell. Not content merely to pastor his flock in
Charlestown, he became deeply engaged in religious-magazine
publishing. In 1801, he and Timothy Dwight IV (1752-1817),
eighth president of Yale and a grandson of Jonathan Edwards,
founded the Mercury and New-England Palladium, which was
designed to provide New England ministers with material for
sermons, especially that which stressed the dangers of religious
pluralism. Due to the newly won freedoms of the American
Revolution, competing religions were gathering congregants
into their welcoming folds, and the old, state-supported
Congregational churches were feeling vulnerable, more
vulnerable than the Enlightenment’s ideas, specifically deism,3!
had made them. As numerous sects and denominations got
better and better established, the possibilities for worship were
quite literally endless.

Carlos Fuentes. Charles Brockden Brown’s novel Wieland: Or. The

Transformation, published in 1798, dramatizes the dangers of

the situation, as Brown portrayed them. A gothic horror, the story of Theodore Wieland is told
from the point of view of his sister, Clara, who regrets that their father devised his own religion
and let them do the same, guided only by “lively feelings” rather than “the weighing of proofs,
and the dissection of creeds.” Touching on the missionary theme, Clara laments that Theodore
“had imbibed an opinion that it was his duty to disseminate the truths of the gospel among the
unbelieving nation. He was terrified at first by the perils and hardships to which the life of a
missionary is exposed... but he found it impossible wholly to shake off the belief that such was
the injunction of his duty.” Like the Rev. Eliot’s, his efforts came to little, however: “His
exhortations had sometimes a temporary power, but more frequently were repelled with insult
and derision.... The license of savage passion, and the artifices of his depraved countrymen, all
opposed themselves to his progress.” It’s a long, strange tale involving such things as
ventriloquism. In the end, Theodore dies by his own hand, while the Wieland patriarch, himself a
failed missionary dies by ... spontaneous human combustion.

In addition to his publishing activities, the Rev. Morse made missionary trips as an agent
of another group with Massachusetts origins, the Society for Propagating the Gospel Among the
Indians and Others in North America, founded in 1787. One such trip was to the Isles of Shoals
off the coast of New Hampshire where he would have encountered both indigenous people and




white settlers. But his forte wasn’t preaching; he preferred to publish his words, and in 1805, he
founded yet another periodical, The Panoplist, to rally for orthodoxy and against Harvard’s move
against it—to no avail. After the appointments of Henry Ware to the divinity professorship and
Samuel Webber to the presidency, Sydney Ahlstrom wrote in 4 Religious History of the
American People (1972), the Rev. Morse instead engineered the coalition that begat Andover
Theological Seminary, a body whose influence, in just a few years after its founding in 1807
would be “felt all across the county and in far-flung
missions abroad.””32 The Rev. Bentley gave Morse credit
for the founding, too—or, in his estimation, the blame—
writing, rightly, that Morse’s role in the Harvard
controversy had “cost him the favor of the Clergy who...
spare no oppertunity [sic] to bespatter him,” but adding,
wrongly, “we may expect the noise of this troublesome
man is much over,” since he was busy writing a new
geography.33
The Rev. Bentley, similarly, blamed Pearson’s

5 , “Religious Ambition™34—and his pride. For, he stated,
L v [ ~1R = the Seminary’s existence owed itself not only to “the
RS | i i i ot o * zeal of the fanatics against the Institute at Cambridge, 35
but also to the bruising personal snub that Pearson had
- — - — suffered there. In other words, because Pearson was “not
r{___z 4+ promoted to the Chair of Camb,” the Seminary was

: . “contemplated”—and ultimately established—*"“to gratify

East Church, Salem, ¢.1910. Library of [Pearson’s] vanity.”36
Congress.

To be fair, that snubbing must have gratified the
Rev. Bentley: he had a stake in the fortunes of Harvard.
A graduate of its class of 1777, he had taught Greek there in a three-year appointment,
1780-1783, after which he became pastor of Salem’s East Church. While serving there for the
next thirty-eight years, he became one of the first New England ministers to openly profess
Unitarian beliefs. In fact, Bentley’s biographer wrote, East Church ought to share with Boston’s
King’s Chapel “the distinction of being considered the first Unitarian church in America.”37

II1. Andover Trumps Newburyport as the Seminary’s Location

The ... associate founders... were plain, uneducated business men who could talk much more
intelligently about the precarious methods of making money at sea in those days than about
theological questions.

—Owen H. Gates, An Open Door for Andover Seminary (1929)38

Having won the Rev. Morse’s friendship and favor, Pearson published his vision for the
Seminary in The Panoplist. The institution would, he wrote, be designed to thwart those “who,
by philosophy and cunning craftiness, wherewith they lie in wait to deceive, are secretly and
assiduously undermining the fabric of Christianity.” And who would these thwarters be? He



called upon “a vigorous band of young men, already trained for this holy war, armed with the
whole armor of God, and ready for the attack.”3® The founding of the Seminary was also meant
to bolster another key precept of the Calvinist faith, one that would maintain or improve its
numbers: that each person had a responsibility to convey the “good news” of the Bible to others
via missionary work, either by undertaking it themselves or by supporting those who did.

There was an immediate problem with this
plan, however. Like-minded people were thinking
of combating Unitarians and their ilk by founding
a seminary of their own—about twenty miles
northeast of Andover, at the mouth of the
Merrimack, in Newburyport. They included the
Rev. Samuel Spring (1746-1819) and other
followers of Samuel Hopkins (1721-1803), a
Calvinist who preached what became known as
“disinterested benevolence,” along with complete
submission to God’s will—even if submission
meant burning in hell for eternity. (“Are you
willing to be damned for the glory of God?” its

proponents asked those whose faith they felt
SAMUEL HOPKINS, D. D. . . . . .
i needed testing.)*® Clifford S. Griffin, in his book
Their Brothers’ Keepers, calls Hopkins “the
strictest Calvinist of his day.”4! Both factions,
however, knew two seminaries wouldn’t do and that the Hopkinsonians and the Calvinists should
join forces against their common enemy. But how did Andover win the location debate?

One selling point was that it would be easier for the group to establish themselves as part
of the already existing P.A., since they may have run into hostile governmental parties while
trying to incorporate as a separate entity. After all, the state was now constitutionally committed
to freedom of religion. The Religious Freedom Act of 1811 was in the offing, and would legally
end all formalities between church and state (although Congregationalist churches would
continue to be tax-supported in the Commonwealth until its Bill of Rights was amended in
1833.) In any case, one must wonder how a seminary of any sort in Newburyport would have
weathered the series of calamities that nearly destroyed the economics of the city in the early
years of the nineteenth century. First, there was the Embargo of 1807, imposed by Thomas
Jefferson during the Napoleonic Wars. Next, on May 31, 1811, the Great Newburyport Fire
ravaged some 250 buildings over sixteen acres. (It led to the Brick Act of 1811 and the Brick Act
of 1812; these are the reasons why downtown Newburyport is largely brick today.4?) Then came
the War of 1812 and in its aftermath a boycott of English goods—more woe for Newburyport,
and all of New England’s ports.

It’s also true that Andover may have had the more persistent advocate. Pearson,
reportedly, rode to Newburyport thirty-six times, some twenty miles each way, to convince the
Rev. Spring and the others of what he believed to be the better choice.43

As it happened, though, much of the money for the founding came from the losing locale:
two of the Seminary-to-be’s benefactors were Newburyport men. One was William Bartlet




(1748-1841), who gave $250,000 in total to the cause.* Andover’s Bartlet Street is named for
him. The son of a shoemaker, he had apprenticed in cobbling—seven years with his father. But
“[t]here can be little doubt ... that he early conceived the design of becoming rich,” wrote the
Rev. Daniel Dana in a memorial after Bartlet’s death.#5 The “germ of his future wealth” was a
small share in a vessel, Dana recounted.4¢ From there he eventually acquired a fleet and “was
known in a hundred ports,” wrote The Newburyport Herald.#” He traded in both the East and
West Indies, undoubtedly in products that depended on the toil of enslaved people, but the
nineteenth-century perspective is as laudatory as those period accounts tend to be. “He gave
away and lost at sea more property than any estate probated in the county of Essex to that date,
and still was a millionaire," claimed D. Hamilton Hurd’s History of Essex County.*8

Bartlet must have seemed truly blessed; secularly
speaking, he must have been a savvy entrepreneur,
since even after the Jeffersonian embargoes “had killed
commerce” in Newburyport and elsewhere on the
eastern seaboard, Bartlet thrived.4° For in addition to
his shipping business, he had cotton mills and other
factories both in Newburyport and nearby Byfield. And
the 1811 fire seemed not to have affected his fortunes,
either.

He never did go anywhere his ships went, though.
“So busy was this man, so indefatigable in his labors,
that in a hundred years, save seven, he never, but once,
was seventy miles from the house in which he was
born.”50 The house he lived in as a rich man was a
grand one on Newburyport’s wide, elegant Federal
Street, but the myth makers say he never forgot his

William Bartlet. humble beginnings. He “preserved his [cobbler] ‘seat
and tools,” handing them down as a family
memorial,”’>! and while his surname is sometimes
written with two t’s, he is said to have preferred the shorter version because he was a simple man
with simple tastes and had no need for frills.
The other Newburyport-based benefactor of record, who gave $35,000, was Moses
Brown (1742-1827), not to be confused with either Moses Brown (1738-1836) of Rhode Island
or Captain Moses Brown of Newburyport, the Revolutionary War naval officer and privateer
who was born the same year as “our” Moses Brown.52 By 1790, Newburyport’s second
wealthiest man after Bartlet, he eventually became its largest holder of real estate. As an
adolescent growing up on a farm in West Newbury, he learned the carriage trade; as a young
man, he moved to Newburyport, where he established his own chaise-making and repair shop.
With his profits, he invested in the importation of West Indian sugar and molasses, and so again
like Bartlett (and so many others who got rich in that period), he, again like Bartlet, benefited
from the work of enslaved people. With those profits, he bought wharves, warehouses, and rum
distilleries along the Newburyport waterfront.53 In the warehouses he “stored cargoes arriving at
the dull season of the year when they could not be disposed of at a fair price.”>* In 1791, he




bought a big house on another of Newbury’s wide avenues, 95 State Street. It had belonged to a
U.S. Senator from Massachusetts, Tristram Dalton, a rich man who married money, then lost it
all in real-estate investments in Washington, D.C. By that time, Brown had become a shipbuilder
and owner of ships, but, once again like Bartlet and unlike a local ship captain (1742-1804) who
shared his birth year and name, he never did stray far from home.

A third money man, John Norris (1748-1808), had his principal resident in Salem, and a
summer house in what is now North Andover. A baker’s son, he was involved in East India trade
besides being a lawyer. Unsurprisingly, given his prejudices, the Rev. Bentley was not impressed
by him: “He had no talent at conversation & no knowledge of men, but the rigid manners of his
life gave him the name of piety which he believed to be sincere & the orthodox had many
oppertunities [sic] to try the sincerity of their influence upon him.” More cynically, he added,
Norris’s “invariable ill health, & yet great success made all the world respectful to him.”55 Norris
had been planning to give money to missions, particularly in India, the source of much of his
wealth. Instead, he is said to have given $10,000 in silver dollars to the Seminary outright and
$30,000 more in a bequest.56

The fourth major benefactor was Samuel Abbot (1732-1812), son of Captain George
Abbot 3rd and Mary (Phillips) Abbot, the Rev. Phillips’s sister. That made Abbot the second
cousin of Judge Phillips. Apprenticed to another cousin in Boston at age fifteen, Abbot had
opened his own business at age twenty-two. He had a store and import business dealing in dry
goods, indigo, molasses, spices, chocolate, hardware, nails, gunpowder, and other merchandise.
(Besides benefitting from enslaved labor, he owned at least one slave.)57A number of his clients
and correspondents were Sons of Liberty; he had multiple accounts with John Hancock.58 After
the Revolution, he retired to Andover very comfortably, eventually becoming a justice of the
peace and town treasurer. He had always intended to give his money to Harvard. Instead,
unhappy with the appointment of Henry Ware, he gave $20,000 to support the founding of the
Seminary; and after his death in
his eightieth year, the Seminary
received an additional $100,000.
(In 1812, the year of Abbot’s
death, $100,000 was the
equivalent of more than $2.3
million today.>%)

Bartlet, Brown, Norris, and
Abbot were all designated as
members of the Board of Visitors
(i.e., trustees) when the Seminary
welcomed its first class on
September 28, 1808. (So were the
Rev. Dwight of Yale and the Rev.

Known today as Phelps House, it was built in 1809-1812 with Spring.) According to the General
William Bartlet’s money as housing for the Seminary’s first ;

Professor of Sacred Rhetoric, Edward Dorr Griffin. Andover Cata!ogue of the Theological
Historic Preservation. Seminary, the student body

numbered exactly six: Ephraim




Abbot (1779-1870) of Newcastle, Maine; Winthrop Bailey (1784-1835) of Berlin,
Massachusetts; John Field (1780-1827) of Hardwick, Massachusetts; John Frost (1783-1842) of
Sandgate, Vermont; Adoniram Judson (1788-1850) of Malden, Massachusetts, more about which
later in this chapter; and Nathaniel Swift (1783-1833) of Warren, Connecticut.®0 (Abbot, Bailey,
and Swift had begun studying divinity at P.A. with the Rev. French.) Others soon joined those
six, and three years later sixteen men comprised its first graduating class. Like Abbot, Bailey,
Field, Frost, Judson, and Swift, all but two had come from small New England farming towns—
young men who would otherwise have lived out their lives in their rural communities. The two
outliers were from Newark, New Jersey. (A third man from Newark, Lewis Le Conte Conger,
designated as a “Non-Graduate” in the Seminary’s alumni catalogue, died on January 6, 1810,
age twenty-two, and is buried in the cemetery on the P.A. campus.®! Four others who
matriculated in 1808 did not stay to graduate.)

At the Seminary’s dedication in the fall of 1808, Eliphalet Pearson was ordained and
given the title of Professor of Sacred Literature. He taught only for one year. His former P.A.
student, Josiah Quincy III, never a fan, had a theory as to why; as he wrote in his memoir: “The
domineering temper of Dr. Pearson made him so disagreeable to his colleagues... that he
resigned his Professorship, & left them to enjoy, undisturbed by his presence, the fruits of his
industry & labor.”62

IV. America’s Foreign Missionary Movement is Catalyzed in Andover

For men to plunge headlong into an undertaking of vast change,... they must be wholly ignorant
of the difficulties involved in their vast undertaking. Experience is a handicap.
—FEric Hoffer, The True Believer (1951)

The first five American Protestants who became foreign missionaries were all Seminary
graduates—a fact often downplayed in official histories. That’s because a smaller core of those
young men had previously organized themselves elsewhere. The story has often been told, but
I’1l summarize it here. In August of 1806, several undergraduates at Williams College in
Williamstown, Massachusetts, led by Samuel J. Mills, spent a day outdoors fasting and praying
for the “heathen” abroad.6®> When a thunderstorm interrupted
them, they took shelter under a haystack. Over the years, the
Haystack Prayer Meeting, as it became known, was given the
status of a seminal moment, especially since the trio shortly
formed a secret club called the Brethren, whose members
committed themselves to foreign missionary work. Why
secret? Public opinion was against them. Parents, if they had
known about their sons’ aspirations, would have been against
them, too, unwilling to sacrifice their progeny to the
vicissitudes of unknown climates and cultures. Accordingly,
the Brethrens’ constitution was written in cipher and although
the original has been lost, a copy was found in the late
nineteenth century in a trunk in the Seminary’s library along

Samuel J. Mills.



with other early records of the society. “We are a company of decided missionaries and our
inquiry is not ‘whether,” but only ‘where’ and ‘when’ we shall go on a foreign mission,” they
wrote.64

T